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“An Ancient Promise; A Present Hope” 
Matthew 1 

 
Outline: 
 

I. A calculated title – why? (Matt. 1:1, 17 - Messiah) 
 

II. A family tree – why? (Matt. 1:1-17) 
 

A. David (v. 1a) 
B. Abraham (v. 1b) 

 
III. A checkered journey – why? (Matt. 1:2-17) 

 
A. from Abraham to David are fourteen generations;  (v. 17a) 

1. The patriarchs (v. 2) 
2. Tamar (v. 3) 
3. Rahab (v. 5) 
4. Ruth (v. 5) 

B. from David to the deportation to Babylon, fourteen generations; (v. 17b) 
1. Bethsheba (v. 6) 
2. A divided kingdom (v. 7) 
3. Manasseh (v. 10) 

C. and from the deportation to Babylon to the Messiah, fourteen generations (v. 17c) 
1. 400 years of silence 

 
IV. A unique conception – why? (Matt. 1:18-25) 

 
A. Before they came together she was found with child (v. 18) 
B. He knew it was not his (v. 19) 
C. The Child who has been conceived in her is of the Holy Spirit (v. 20) 
D. He kept her a virgin until – (v. 25) guarantees the sanctity/purity of the 

pregnancy 
 

V. A present hope – why?  (vv. 21-23) 
 

A. Salvation presupposes damnation (v. 21) – “Jesus” 
B. Presence presupposes absence (vv. 22, 23)  - “God with us” 

1. Hope presupposes despair 
2. Healing presupposes disease 
3. Wholeness presupposes dysfunction 
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“A Child Will Be Born To Us” 
Matthew 2 

 
Outline: 
 

I. The prophecies were knowable (vv. 1-8) 
 

A. Magi – the hungry seek him 
 

B. Herod – the controlling refuse him 
 

C. Chief Priests and Scribes – the self-righteous tolerate him 
 

II. The animosity was real (vv. 12, 16-18, 20, 22) 
 

III. The issue is clear (vv. 2, 8, 11) 
 

A. The King of the Jews (v. 2) 
B. The Shepherd of God’s people (v. 6) 
C. The Messiah (v. 4) 
D. The Child (vv. 8, 9, 11, 13, 14, 20, 21) 
E. Son (v. 15) 
F. The Nazarene (v. 23) 
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“An Ancient Promise; A Present Hope” 
Matthew 1 

Prepared by Patrick J. Griffiths 
 
Jews have traditionally seen Jesus as one of a number of false messiahs who have appeared 
throughout history. Jesus is viewed as having been the most influential, and consequently the 
most damaging, of all false messiahs. However, since the mainstream Jewish belief is that the 
Messiah has not yet come and that the Messianic Age is not yet present, the total rejection of 
Jesus as either messiah or deity in Judaism has never been a central issue for Judaism. At the 
heart of Judaism are the Torah, its commandments, the Tanakh, and ethical monotheism such 
as in the Shema — all of which predated Jesus. 
 
Judaism has never accepted any of the claimed fulfillments of prophecy that Christianity 
attributes to Jesus. Judaism also forbids the worship of a person as a form of idolatry, since the 
central belief of Judaism is the absolute unity and singularity of God. Jewish eschatology holds 
that the coming of the Messiah will be associated with a specific series of events that have not 
yet occurred, including the return of Jews to their homeland and the rebuilding of The Temple, 
a Messianic Age of peace and understanding during which "the knowledge of God" fills the 
earth, and since Jews believe that none of these events occurred during the lifetime of Jesus 
(nor have they occurred afterwards, except for the return of many Jews to their homeland in 
Israel), he is not a candidate for messiah.1 
 
Why the Jew rejected Jesus as the messiah for over 2000 years  
 
It is important to understand why Jews don't believe in Jesus as the messiah. The purpose is 
not to disparage other religions, but rather to clarify the Jewish position. The more data that's 
available, the better -informed choices people can make about their spiritual path. 
 
Jesus did not fulfill the messianic prophecies.  What is the Messiah supposed to accomplish? 

The Bible says that he will: 

A. Build the Third Temple (Ezekiel 37:26-28).  
B. Gather all Jews back to the Land of Israel (Isaiah 43:5-6).  
C. Usher in an era of world peace, and end all hatred, oppression, suffering and disease. As it 
says: "Nation shall not lift up sword against nation" neither shall man learn war anymore." 
(Isaiah 2:4) 
D. Spread universal knowledge of the God of Israel, which will unite humanity as one. As it 
says: "God will being over all the world -- on that day, God will be One and His Name will be 
One" (Zechariah 14:9) 
 
The historical fact is that Jesus fulfilled none of these messianic prophecies. Christians counter 
that Jesus will fulfill these in the Second Coming, but Jewish sources show that the Messiah fill 
fulfill the prophecies outright, and no concept of a second coming exists.2 
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• Introduction: Infancy Narrative: Chapters 1–2 

o Narrative: 3–4 

� First Discourse: "Sermon on the Mount": 5–7 

o Narrative: 8–9 

� Second Discourse: "Missionary Instructions": 10 

o Narrative: 11–12 

� Third Discourse: "Collection of Parables": 13 

o Narrative: 14–17 

� Fourth Discourse: "Community Instructions": 18 

o Narrative: 19–22 

� Fifth Discourse: "Sermon on Eschatology": 23–25 

• Conclusion: Passion & Resurrection Narrative: 26–28 
 

[Yet] many Jews have long been skeptical of predictions announcing the imminent 
arrival of the Messiah (Mashiakh). The first century sage Rabban Yochanan ben Zakkai 
once said: "If you should happen to be holding a sapling in your hand when they tell 
you that the Messiah has arrived, first plant the sapling and then go out and greet the 
Messiah." An old Jewish story tells of a Russian Jew who was paid a ruble a month by 
the community council to stand at the outskirts of town so that he could be the first 
person to greet the Messiah upon his arrival. When a friend said to him, "But the pay is 
so low," the man replied: "True, but the job is permanent."  
 
Yet, the belief in a messiah and a messianic age is so deeply rooted in Jewish tradition 
that a statement concerning the Messiah became the most famous of Maimonides's 
Thirteen Principles of Faith: "And Ma'amin, I believe with a full heart in the coming of 
the Messiah, and even though he may tarry, I will wait for him on any day that he may 
come." In the concentration camps, it is reported that many Jews sang the Ani Ma'amin 
while walking to the gas chambers.3  

 
Although those who embrace Judaism deny Jesus as the promised Messiah, the biblical text 
and the gospel writer Matthew identifies Him as the long anticipated Messiah.  Here is His 
Story.  There are five accents in this chapter that we will consider. 
 
Outline: 
 

I. A calculated title – why? (Matt. 1:1, 17 - Messiah) 
 
“The term "mashiach" literally means "the anointed one," and refers to the ancient practice of anointing 

kings with oil when they took the throne. The mashiach is the one who will be anointed as king in the 

End of Days.”4 
 
We become accustomed to words and fail to feel the weight of their meaning.  The words 
Messiah and Christ are like that.  The words Messiah and Christ are one and the same.  
Messiah is Hebrew and Christ is Greek and both mean “anointed/chosen.”  In the context of 
biblical revelation they speak to the Lord Jesus being the one chosen by God as the fulfillment 
of the Seed Promise and the completion of the blood picture.  Wrapped in the word are the 
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ideas of kingship and reigning; of God setting things right by His physical presence whereby 
His people can enjoy Him forever.  Every story tells this Story.5 
 

II. A family tree – why? (Matt. 1:1-17) 
 

A. David (v. 1a) 
B. Abraham (v. 1b) 

 
The reason why this family tree is significant is because of the promises made to Abraham and 
David.  To Abraham it was said he would have a seed and through his seed the world would 
be blessed.  This celebrated seed promise is narrowed and identified more specifically through 
a definable family in David, the son of Jesse. 
 
“No person ever born could boast, in a direct line, a more illustrious ancestry than Jesus 
Christ.  Among his progenitors, the regal, sacerdotal, and prophetic offices, existed in all their 
glory and splendor. DAVID, the most renowned of sovereigns, was king and prophet: 
ABRAHAM, the most perfect character in all antiquity, whether sacred or profane, was priest 
and prophet: but the three offices were never united except in the person of Christ; he alone 
was prophet, priest, and king; and possessed and executed these offices in such a super-
eminent degree as no human being ever did, or ever could do.”6 
 
“It is remarkable, that the evangelist names David before Abraham, though the latter was 
many generations older: the reason seems to be this, that David was not only the most 
illustrious of our Lord's predecessors, as being both king and prophet; but because that 
promise, which at first was given to Abraham, and afterwards, through successive 
generations, confirmed to the Jewish people, was at last determined and restricted to the 
family of David.  Son of David, was an epithet by which the Messiah was afterwards known 
among the Jews; and, under this title, they were led to expect him by prophetic authority.”7   
 

III. A checkered journey – why? (Matt. 1:2-17) 
 

A. from Abraham to David are fourteen generations;  (v. 17a) 
1. The patriarchs (v. 2) 
2. Tamar (v. 3) 
3. Rahab (v. 5) 
4. Ruth (v. 5) 

B. from David to the deportation to Babylon, fourteen generations; (v. 17b) 
1. Bethsheba (v. 6) 
2. A divided kingdom (v. 7) 
3. Manasseh (v. 10) 

C. and from the deportation to Babylon to the Messiah, fourteen generations (v. 17c) 
1. 400 years of silence 

 
The journey for the coming of the Messiah, the chosen one who fulfills ancient promises is 
checkered.  In a climate of pure breeds and aristocracies we are dealing with mutts and 
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outcasts.  All the patriarchs were notorious liars.  Neither Tamar, Rahab, Ruth, nor Bathsheba 
are of Judah’s line.  Yet God chose to use the unlikely to accomplish the impossible. 
 
The journey is checkered by failure and disappointment.  When the biblical narrative ends we 
are faced by 400 years of silence.  I’m not sure even the most studious saw how the seed 
promise could grow from such marred soil.  Yet if we know anything, the best plants are 
often grown from the most composted and manure saturated soils.   The silence, however, is 
broken by fulfillment. 
 

IV. A unique conception – why? (Matt. 1:18-25) 
 

A. Before they came together she was found with child (v. 18) 
B. He knew it was not his (v. 19) 

 
“To expose her to public shame or infamy; adultery has always been considered a crime of a 
very heinous nature. In Egypt it was punished by cutting off the nose of the adulteress; in 
Persia the nose and ears were cut off; in Judea the punishment was death by stoning, Le 20:10; 
Eze 16:38; 40:1-49; Joh 8:5. This punishment was also inflicted where the person was not 
married, but betrothed, De 22:23; 24:1-22. In this case, therefore, the regular punishment would 
have been death in this painful and ignominious manner. Yet Joseph was a religious man, mild 
and tender; and he was not willing to complain of her to the magistrate, and expose her to 
death, but sought to avoid the shame, and to put her away privately.”8 
 
“One is obliged to respect and sympathize with the motives of Joseph for he evidently loved 
Mary and was appalled to find her untrue to him as he supposed. It is impossible to think of 
Joseph as the actual father of Jesus according to the narrative of Matthew without saying that 
Matthew has tried by legend to cover up the illegitimate birth of Jesus.”9 
 

C. The Child who has been conceived in her is of the Holy Spirit (v. 20) 
D. He kept her a virgin until – (v. 25) guarantees the sanctity/purity of the 

pregnancy 
 
“The virginity of Mary, previously to the birth of Christ, is an article of the utmost 
consequence to the Christian system; and therefore it is an article of faith: her perpetual 
virginity is of no consequence; and the learned labor spent to prove it has produced a mere 
castle in the air.  The thing is possible; but it never has been, and never can be proved.”10 
 
The narrative carefully states the uniqueness of what is transpiring.  The Messiah would come 
by means outside of human effort or achievement.  Something miraculous is about to unfold.  
The fulfillment of the Seed Promise and the completion of the blood picture would unfold in a 
manner entirely exceptional.  The event would be unprecedented and unrepeatable. 
 
“Her situation was the most distressing and humiliating that can be conceived.  Nothing but 
the fullest consciousness of her own integrity, and the strongest confidence in God, could have 
supported her in such trying circumstances, where her reputation, her honor, and her life were 
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at stake.  What conversation passed between her and Joseph, on this discovery, we are not 
informed; but the issue proves that it was not satisfactory to him: nor could he resolve to 
consider her as his wife, till God had sent his angel to bear the most unequivocal testimony to 
the virgin's innocence.  His whole conduct, on this occasion, was exceedingly benevolent and 
humane. He might at once have taken the advantage of the law, De 22:23, 24, and had her 
stoned to death.”11 
 
“One can only imagine the relief and joy of Mary when Joseph nobly rose to his high duty 
toward her.”12 
 
It is hard for us to imagine in a world so morally corrupt as ours that such shame was possible.  
Yet such is to be the case and the Bible speaks to this in the receiving of Mary by Joseph. 
 
Notice how the Messiah is identified by His names. 
 

V. A present hope – why?  (vv. 21-23) 
 

A. Salvation presupposes damnation (v. 21) – “Jesus” 
 
Jesus the Messiah has come to seek and to save those who are lost (Luke 19:10). 
 
“So Jesus is the Greek form of Joshua (Heb 4:8). He is another Joshua to lead the true people of 
God into the Promised Land. The name itself was common enough as Josephus shows. 
Jehovah is Salvation as seen in Joshua for the Hebrews and in Jesus for all believers.”13 
 
“The name Jesus is the same as Savior. It is derived from the verb signifying to save. In 
Hebrew it is the same as Joshua. In two places in the New Testament it is used where it means 
Joshua, the leader of the News into Canaan, and in our translation the name Joshua should 
have been retained, Ac 7:45; Heb 4:8. It was a very common name among the Jews.”14 
 
“This shall be his great business in the world: the great errand on which he is come, viz. to 
make atonement for, and to destroy, sin: deliverance from all the power, guilt, and pollution of 
sin, is the privilege of every believer in Christ Jesus.  Less than this is not spoken of in the 
Gospel; and less than this would be unbecoming the Gospel.  The perfection of the Gospel 
system is not that it makes allowances for sin, but that it makes atonement for it: not that it 
tolerates sin, but that it destroys it.”15 
 
How incredible is this!  Today as we encounter the promise keeper let us know He delivers us 
from our sin while in our sin.  He adopts and restores; He atones and redeems.  Today as you 
drown in your darkness and despair know there is light in darkness and there is hope in 
despair and it has a name; His name is Jesus.  The appropriateness of this text in the context of 
our seasonal celebration is noteworthy.  Many experience loss and loneliness at this time.  Both 
are consequences of sin.  Many look back and bemoan a life poorly spent and cannot fathom a 
future of the same.  Friend, Jesus is better.  He is able to save you to the uttermost. 
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B. Presence presupposes absence (vv. 22, 23)  - “God with us” 
 
In Jesus the Messiah, God will tabernacle among us and we will see His glory (John 1:17). 
 
“Both the Divine and human nature of our Lord, as well as the miraculous conception, appear 

to be pointed out in the prophecy quoted here by the evangelist:-He shall be called la- nmwe IM-

MENU-EL; literally, The STRONG GOD WITH US: similar to those words in the New 
Testament:-The Word which was God-was made flesh, and dwelt among us, full of grace and 
truth: Joh 1:1,14. And, God was manifested in the flesh: 1Ti 3:16.  So that we are to understand, 
God with us, to imply God incarnated-God in human nature.”16 
 
God is your best.  In His presence is fullness of joy and at His right hand are pleasures forever 
more (Ps. 16:11). 
 

1. Hope presupposes despair 
2. Healing presupposes disease 
3. Wholeness presupposes dysfunction 

 
Two statements are made unpacking the promise.  First, a rescue is necessary because 
damnation is present.  Something caused a condition requiring a Jesus.  Second, “God with us” 
defines a moment preceded by “He is not.”  Something unparalleled is about to take place.  
“God with us” speaks to something notable and fulfills past expectations and satisfies present 
longings. 
 
When we answer the why of this event we are then confronted by the question what must I do 
to be saved? 
 
Let us strip this moment of its seasonal sentimentalism and see it for what it is.  It is only when 
you believe the ancient promises that you can have present hope.   
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“A Child Will Be Born To Us” 
Matthew 2 

Prepared b y Patrick J. Griffiths 
 
There is an interesting progression in Matthew’s gospel.  He moves from Jesus as the Savior 
from sin to Immanuel, God with us and now the king who rules/shepherds His people.  
Matthew 2 celebrates His position as king and qualifies it as a shepherd king.  Because of who 
He is, His presence carries with it rescue and rule; salvation and shepherding.  As believers we 
mark this night as the fulfillment of an ancient promise to crush the serpent’s head and reverse 
the curse of separation. 
 
In Matthew 2 there are three notable movements. 
 
Outline: 
 

I. The prophecies were knowable (vv. 1-8) 
 
Each group mentioned speaks to power.  Each group was highly respected and had significant 
social clout.   
 

A. Magi – the hungry seek him 
 
“The original word here is magoi from which comes our word magician, now used in a bad 
sense, but not so in the original. The persons here denoted were philosophers, priests, or 
astronomers. They dwelt chiefly in Persia and Arabia. They were the learned men of the 
eastern nations, devoted to astronomy, to religion, and to medicine. They were held in high 
esteem by the Persian court, were admitted as counselors, and followed the camps in war, to 
give advice.”17 
 

B.   Herod – the controlling refuse him 
 
“Herod, also known as Herod the Great (born 73 or 74 BCE, died 4 BCE in Jericho), was a 
Roman client king of Judea. His epithet of "the Great" is widely disputed as he is described as 
"a madman who murdered his own family and a great many rabbis." He is also known for his 
colossal building projects in Jerusalem and elsewhere, including his expansion of the Second 
Temple in Jerusalem (sometimes referred to as Herod's Temple).”18 
 
“Herod had obtained the kingdom by great crimes, and by shedding much blood. He was, 
therefore, easily alarmed by any remarkable appearances; and the fact that this star appeared, 
and that it was regarded as proof that the King of the Jews was born, alarmed him. Besides, it 
was a common expectation that the Messiah was about to appear, and he feared that his reign 
was about to come to an end. He, therefore, began to inquire in what way he might secure his 
own safety, and the permanency of his government.”19 
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C.   Chief Priests and Scribes – the self-righteous tolerate him 
 
“At the top of the social and political scale was the High Priest.  During the Roman period 
there were 28 High Priests; Herod appointed seven of them himself. So there were always 
several ex-High Priests around, and they still retained their titles and their influence. But 
Herod and his successors controlled the office. There were only a few families of the nobility 
from which the High Priests could be chosen, but it may be that any member of these families 
could use the title.”20 
 
“The scribes make up another group of individuals who enjoyed the authority of leadership in 
Israel. In the New Testament they are associated with the Pharisees and the High Priests as 
opponents of Jesus. In the Mishnah they are presented as pre-rabbinic teachers with authority, 
as well as copyists and teachers.”21 
 
The Story was widely known and understood.  Magi from the East speak to the effectiveness of 
the Jewish witness during the time of the Exile.  Herod the king understood the implications of 
this ancient promise being fulfilled.  The chief priests and scribes knew of this prophecy.   
 

II. The animosity was real (vv. 12, 16-18, 20, 22) 
 
The conflict between the seed of the woman and that of the serpent is traceable throughout the 
entire seed journey. 
 
In verse 12 the word for “seek” means “to hunt.”  There is intensity in the activity.  The idea of 
destroying is to stop fulfillment or purpose.  It is not simply to annihilate, but to keep from 
fulfillment.  It isn’t simply “I broke the glass,” but more than this.  It means “I kept the glass 
from fulfilling its design of holding water.” 
 
Verse 16 describes his anger and verses 17 and 18 show the reach of his violence. 
 

III. The issue is clear (vv. 2, 8, 11) 
 
The word for worship in our text literally means “face before.”  You either fall down before 
Him as the Messiah or you are a part of the larger movement of seeking His demise.   
 
Notice how Jesus is described in our text. 
 

A. The King of the Jews (v. 2) 
B. The Shepherd of God’s people (v. 6) 
C. The Messiah (v. 4) 
D. The Child (vv. 8, 9, 11, 13, 14, 20, 21) 

 
The Greek word is paidon.  It can speak of either an infant or young child.  The King James 
translates the word in Matthew 2 with young child.  The New American Standard translates 
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the word with Child.  Such a translation wants the reader to understand this child as the Child 
of ancient prophecy. 
 

E. Son (v. 15) 
F. The Nazarene (v. 23) 

 
Let us not forget how in chapter one He is Jesus/Savior and Emmanuel/God with us.   
 
The choice is clear; you will either bow down before Him as the Lord of Glory and fulfillment 
of ancient prophecies or you will reject Him and seek another. 
 
                                                 

1
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Mashiach: The Messiah 
 

Mashiach: The 

Messiah  

 
Level: Intermediate 

• The idea of mashiach (messiah) is an ancient one in Judaism 

• The Jewish idea of mashiach is a great human leader like King David, not a 

savior 

• There is much speculation about when the mashiach will come 

• The Bible identifies several tasks that the mashiach will accomplish 

• Jews do not believe in Jesus because he did not accomplish these tasks  

 

I believe with perfect faith in the coming of the mashiach, and though he may tarry, still I await him 

every day. - Principle 12 of Rambam's 13 Principles of Faith  

 

The Messianic Idea in Judaism 
http://www.jewfaq.org/mashiach.htm 

 

 

Modern scholars suggest that the messianic concept was introduced later in the history of Judaism, 

during the age of the prophets. They note that the messianic concept is not explicitly mentioned 

anywhere in the Torah (the first five books of the Bible).  

 

However, traditional Judaism maintains that the messianic idea has always been a part of 

Judaism. The mashiach is not mentioned explicitly in the Torah, because the Torah was written in terms 

that all people could understand, and the abstract concept of a distant, spiritual, future reward was 

beyond the comprehension of some people. However, the Torah contains several references to "the End 

of Days" (acharit ha-yamim), which is the time of the mashiach; thus, the concept of mashiach was 

known in the most ancient times.  

 

 

 

Belief in the eventual coming of the mashiach is a basic and fundamental part of traditional Judaism. 

It is part of Rambam's 13 Principles of Faith, the minimum requirements of Jewish belief. In the 

Shemoneh Esrei prayer, recited three times daily, we pray for all of the elements of the coming of the 

mashiach: ingathering of the exiles; restoration of the religious courts of justice; an end of 

wickedness, sin and heresy; reward to the righteous; rebuilding of Jerusalem; restoration of the line of 

King David; and restoration of Temple service.  

The term "mashiach" literally means "the anointed one," and refers to the ancient practice of 

anointing kings with oil when they took the throne. The mashiach is the one who will be anointed as 

king in the End of Days.  

The word "mashiach" does not mean "savior." The notion of an innocent, divine or semi-divine being 

who will sacrifice himself to save us from the consequences of our own sins is a purely Christian 

concept that has no basis in Jewish thought. Unfortunately, this Christian concept has become so 

deeply ingrained in the English word "messiah" that this English word can no longer be used to refer 

to the Jewish concept. The word "mashiach" will be used throughout this page.  
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Some gentiles have told me that the term "mashiach" is related to the Hebrew term "moshiah" (savior) 

because they sound similar, but the similarity is not as strong as it appears to one unfamiliar with 

Hebrew. The Hebrew word "mashiach" comes from the root Mem-Shin-Chet, which means to paint, 

smear, or annoint. The word "moshiah" comes from the root Yod-Shin-Ayin, which means to help or 

save. The only letter these roots have in common is Shin, the most common letter in the Hebrew 

language. The "m" sound at the beginning of the word moshiah (savior) is a common prefix used to turn 

a verb into a noun. For example, the verb tzavah (to command) becomes mitzvah (commandment). 

Saying that "mashiach" is related to "moshiah" is a bit like saying that ring is related to surfing because 

they both end in "ing."  

 

The Mashiach 

The mashiach will be a great political leader descended from King David (Jeremiah 23:5). The mashiach 

is often referred to as "mashiach ben David" (mashiach, son of David). He will be well-versed in Jewish 

law, and observant of its commandments (Isaiah 11:2-5). He will be a charismatic leader, inspiring 

others to follow his example. He will be a great military leader, who will win battles for Israel. He will 

be a great judge, who makes righteous decisions (Jeremiah 33:15). But above all, he will be a human 

being, not a god, demi-god or other supernatural being.  

 

It has been said that in every generation, a person is born with the potential to be the mashiach. If the 

time is right for the messianic age within that person's lifetime, then that person will be the mashiach. 

But if that person dies before he completes the mission of the mashiach, then that person is not the 

mashiach.  

 

When Will the Mashiach Come? 

There are a wide variety of opinions on the subject of when the mashiach will come. Some of Judaism's 

greatest minds have cursed those who try to predict the time of the mashiach's coming, because errors in 

such predictions could cause people to lose faith in the messianic idea or in Judaism itself. This actually 

happened in the 17th century, when Shabbatai Tzvi claimed to be the mashiach. When Tzvi converted to 

Islam under threat of death, many Jews converted with him. Nevertheless, this prohibition has not 

stopped anyone from speculating about the time when the mashiach will come.  

 

Although some scholars believed that G-d has set aside a specific date for the coming of the mashiach, 

most authority suggests that the conduct of mankind will determine the time of the mashiach's 

coming. In general, it is believed that the mashiach will come in a time when he is most needed 

(because the world is so sinful), or in a time when he is most deserved (because the world is so good). 

For example, each of the following has been suggested as the time when the mashiach will come:  

• if Israel repented a single day;  

• if Israel observed a single Shabbat properly;  

• if Israel observed two Shabbats in a row properly;  

• in a generation that is totally innocent or totally guilty;  

• in a generation that loses hope;  

• in a generation where children are totally disrespectful towards their parents and elders;  
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Olam Ha-Ba: The Messianic Age 

The world after the messiah comes is often referred to in Jewish literature as Olam Ha-Ba (oh-LAHM 

hah-BAH), the World to Come. This term can cause some confusion, because it is also used to refer to a 

spiritual afterlife. In English, we commonly use the term "messianic age" to refer specifically to the time 

of the messiah.  

 

Olam Ha-Ba will be characterized by the peaceful co-existence of all people (Isaiah 2:4). Hatred, 

intolerance and war will cease to exist. Some authorities suggest that the laws of nature will change, so 

that predatory beasts will no longer seek prey and agriculture will bring forth supernatural abundance 

(Isaiah 11:6-11:9). Others, however, say that these statements are merely an allegory for peace and 

prosperity.  

 

All of the Jewish people will return from their exile among the nations to their home in Israel (Isaiah 

11:11-12; Jeremiah 23:8; 30:3; Hosea 3:4-5). The law of the Jubilee will be reinstated.  

 

In the Olam Ha-Ba, the whole world will recognize the Jewish G-d as the only true G-d, and the Jewish 

religion as the only true religion (Isaiah 2:3; 11:10; Micah 4:2-3; Zechariah 14:9). There will be no 

murder, robbery, competition or jealousy. There will be no sin (Zephaniah 3:13). Sacrifices will 

continue to be brought in the Temple, but these will be limited to thanksgiving offerings, because 

there will be no further need for expiatory offerings.  

 

Some gentiles have tried to put an ugly spin on this theology, claiming that Jews plan to force people to 

convert to our religion, perhaps based on their own religion's history of doing exactly the same thing. 

That is not at all how Jews understand the messianic age. We believe that in that future time, everyone 

will simply know what the truth is, in the same way that we know that 2+2=4, and there will no longer 

be any reason to argue about it. It is much like a situation I witnessed at work once: two computer 

programmers were arguing loudly and at length about whether it was possible for a user to input data at 

a certain point in a program. Finally someone pressed a key and they all saw that nothing happened. 

Now they knew the truth, end of argument. When mashiach comes, theological truths will be equally 

obvious to mankind, and there will be no reason to argue about it.  

 

Jews do not believe that Jesus was the mashiach. Assuming that he existed, 

and assuming that the Christian scriptures are accurate in describing him (both 

matters that are debatable), he simply did not fulfill the mission of the 

mashiach as it is described in the biblical passages cited above. Jesus did not do any of the things that 

the scriptures said the messiah would do. [Cf. N.T. Wright, 108] 
 

What Will the Mashiach Do? 

Before the time of the mashiach, there shall be war and suffering (Ezekiel 38:16)  

The mashiach will bring about the political and spiritual redemption of the Jewish people by bringing 

us back to Israel and restoring Jerusalem (Isaiah 11:11-12; Jeremiah 23:8; 30:3; Hosea 3:4-5). He will 

establish a government in Israel that will be the center of all world government, both for Jews and 

gentiles (Isaiah 2:2-4; 11:10; 42:1). He will rebuild the Temple and re-establish its worship (Jeremiah 

33:18). He will restore the religious court system of Israel and establish Jewish law as the law of the 

land (Jeremiah 33:15).  

What About Jesus? 
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On the contrary, another Jew born about a century later came far closer to fulfilling the messianic 

ideal than Jesus did. His name was Shimeon ben Kosiba, known as Bar Kokhba (son of a star), and he 

was a charismatic, brilliant, but brutal warlord. Rabbi Akiba, one of the greatest scholars in Jewish 

history, believed that Bar Kokhba was the mashiach. Bar Kokhba fought a war against the Roman 

Empire, catching the Tenth Legion by surprise and retaking Jerusalem. He resumed sacrifices at the site 

of the Temple and made plans to rebuild the Temple. He established a provisional government and 

began to issue coins in its name. This is what the Jewish people were looking for in a mashiach; Jesus 

clearly does not fit into this mold. Ultimately, however, the Roman Empire crushed his revolt and killed 

Bar Kokhba. After his death, all acknowledged that he was not the mashiach.  

 

Throughout Jewish history, there have been many people who have claimed to be the mashiach, or 

whose followers have claimed that they were the mashiach: Shimeon Bar Kokhba, Shabbatai Tzvi, 

Jesus, and many others too numerous to name. Leo Rosten reports some very entertaining accounts 

under the entry for meshiekh in The New Joys of Yiddish. But all of these people died without fulfilling 

the mission of the mashiach; therefore, none of them were the mashiach. The mashiach and the Olam 

Ha-Ba lie in the future, not in the past.  

 

Biblical Passages Referring to the Mashiach 

The following passages in the Jewish scriptures are the ones that Jews consider to be messianic in nature 

or relating to the end of days. These are the ones that we rely upon in developing our messianic concept:  

• Isaiah 2, 11, 42; 59:20  

• Jeremiah 23, 30, 33; 48:47; 49:39  

• Ezekiel 38:16  

• Hosea 3:4-3:5  

• Micah 4  

• Zephaniah 3:9  

• Zechariah 14:9  

• Daniel 10:14  

 

If you want to know how Jews interpret the passages that Christians consider to be messianic, see the 

FAQ on the Jews for Judaism website (a counter-missionary organization not associated with this 

website.  

 
© Copyright 5758-5771 (1998-2011), Tracey R Rich 

If you appreciate the many years of work I have put into this site, show your appreciation by linking to 

this page, not copying it to your site. I can't correct my mistakes or add new material if it's on your site. 

Click Here for more details.  
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MACCABEAN/HASMONEAN RULERS 
(many of whom also served as High Priests): http://catholic-resources.org/Bible/History-HellenisticEra.htm  

 
• Mattathias - a priest from Modin (NW of Jerusalem); patriarch of the family who began the 

Maccabean Revolt against Antiochus IV "Ephiphanes" and his Seleucid successors in 167 BCE; 

had five sons: John "Gaddi", Simon "Thassi", Judas "Maccabeus", Eleazar "Avaran", and Jonathan 

"Apphus" (1 Macc 2). 

• Judas Maccabeus (died 160 BCE) - third son of Mattathias; succeeded his father as the main 

leader of the revolt against the Seleucid Greeks and the Hellenizing faction of Jews; rededicated 

the Temple of Jerusalem in 164 (1 Macc 3:1—9:22). 

• Jonathan Maccabeus (leader as of 160; high priest 152-142) - youngest son of Mattathias; 

succeeded his brother Judas in continuing the revolt (1 Macc 9:28—12:53); given the role and title 

of "high priest" of the Jews in 152 by Seleucid king Alexander Epiphanes (1 Macc 10:15-21). 

• Simon Maccabeus (142-135) - second-oldest but last surviving son of Mattathias; continued the 

revolt against the Seleucids; succeeded his brother Jonathan as high priest; established the 

Hasmonean dynasty after winning full independence for Judea; expanded Jewish territory and 

fortunes until he and several sons were murdered by his son-in-law Ptolemy (1 Macc 13:1—

16:17). 

• John Hyrcanus (135-104) - surviving son of Simon Maccabeus; appointed high priest, ethnarch of 

Judea; mentioned briefly at the end of 1 Macc 16:18-24); enlarged the Judean lands, escaped to 

Jerusalem after his father's murder, while his mother and brothers were held captive and murdered 

by Ptolemy; conquered Medeba, Shechem, Mt. Gerizim, and Samaria; attributed with gift of 

prophecy; involved in conflicts between Pharisees and Sadducees. 

• Aristobulus (104-103) - Judas, son of John Hyrcanus; first in the dynasty to claim the title of 

"King"; siezed the throne from his mother, imprisoning and starving her to death; imprisoned 

three brothers and killed one; coins inscribed with "Judah the High Priest..." may refer to him. 

• Alexander Jannaeus (103-76) - brother of Aristobulus, became Hasmonean King and high 

priest; aggressively expanded Judean kingdom by attacking Idumeans, Greek coastal cities, and 

Transjordan; people didn't think he was a worthy ruler, so he massacred 6000 people, which 

caused six years of civil war; died from excessive drinking; his wife Alexandra succeeds him. 

• Alexandra Salome (queen 76-67; with son Hyrcanus II serving as high priest) - wife of Alexander 

Jannaeus; rules over Israel for 10 years. 

• Aristobulus II (67-63) - younger son of Alexander Janneus and Alexandra Salome; proclaimed 

himself king after his mother dies; Roman General Pompey put him under arrest and took him 

captive to Rome. 

• Hyrcanus II (63-40) - elder son of Alexander Janneus and Alexandra Salome; appointed high 

priest by his mother; after his mother's death, his brother Aristobulus II siezed power; he sought 

refuge from Nabatean King Aretas, who together defeated Aristobulus II; was then appointed high 

priest and ethnarch by Julius Caesar; ultimately executed by King Herod. 

• Antigonus (40-37) - son of Aristibulus II; overthrew Hyrcanus II and mutilated his ear so that he 

could never hold the priesthood again; was soon removed from the throne of Israel and beheaded 

by the Roman senate. 

• Note: These last generations of Maccabees are not mentioned in the Bible; the primary source for 

our knowledge about them is Josephus. 

• Caution: Other members of the extended Hasmonean family were also called Antigonus, 

Aristolulus, Alexander, and Alexandra. 

 

[Idumean = “pertaining to Edom” descendents of Esau.] 

1 
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King Herod Revealed 

The Holy Land's visionary builder 
http://isearch.avg.com/search?q=herod%27s+cruelty&sap=tr&lang=en&mid=cc34938e6a2447d0827ed150ff89f141-

20346e494ebd322a200602a01bd56e32d0413b65&cid={91548126-75d1-45ef-ae17-
dcf1d51193d2}&v=14.1.0.10&ds=AVG&d=11%2F21%2F2012+3%3A09%3A31+PM&pr=fr&snd=hdr&pid=avg&sap_acp=0 

By Tom Mueller 

 Eight miles south of Jerusalem, where the last stunted olive trees and stony cornfields fade into the 

naked badlands of the Judaean desert, a hill rises abruptly, a steep cone sliced off at the top like a small 

volcano. This is Herodium, one of the grand architectural creations of Herod the Great, King of Judaea, 

who raised a low knoll into a towering memorial of snowy stonework and surrounded it with pleasure 

palaces, splashing pools, and terraced gardens. An astute and generous ruler, a brilliant general, and 

one of the most imaginative and energetic builders of the ancient world, Herod guided his kingdom to 

new prosperity and power. Yet today he is best known as the sly and murderous monarch of 

Matthew's Gospel, who slaughtered every male infant in Bethlehem in an unsuccessful attempt to 

kill the newborn Jesus, the prophesied King of the Jews. [C.f. N.T. Wright, 112] During 

the Middle Ages he became an image of the Antichrist: Illuminated manuscripts and Gothic gargoyles 

show him tearing his beard in mad fury and brandishing his sword at the luckless infants, with Satan 

whispering in his ear. Herod is almost certainly innocent of this crime, of which there is no report apart 

from Matthew's account. But children he certainly slew, including three of his own sons, along with his 

wife, his mother-in-law, and numerous other members of his court. Throughout his life, he blended 

creativity and cruelty, harmony and chaos, in ways that challenge the modern imagination.  

Israeli archaeologist Ehud Netzer has spent the past half century searching for the real Herod, as he is 

portrayed not in words but in stone. He has excavated many of Herod's major building sites throughout 

the Holy Land, exploring the palaces where the king lived, the fortresses where he fought, the 

landscapes where he felt most at home. Of Herod's many imaginative building projects, Herodium was 

the only one that bore his name, and was perhaps the closest to his heart. It was here, at the end of his 

daring and bloodstained career, that he was laid to rest in a noble mausoleum.  

The precise location of Herod's tomb remained a mystery for nearly two millennia, until April 2007, 

when Netzer and his colleagues at the Hebrew University in Jerusalem unearthed it on the upper slopes 

of Herodium. The discovery provided new insights into one of the most enigmatic minds of the ancient 

world—and fresh evidence of the hatred that Herod excited among his contemporaries. It also 

became a political incident, with Palestinians arguing that the artifacts at the site belonged to them, and 

Jewish settlers saying that the tomb's presence strengthened their claim to the West Bank. To Netzer, 

whose work at various Herodian sites has for decades been interrupted by war, invasion, and uprisings, 

the controversy was hardly surprising. In the Holy Land, archaeology can be as political as kingship. 

Herod was born in 73 B.C. and grew up in Judaea, a kingdom in the heart of ancient Palestine that was 

torn by civil war and caught between powerful enemies. The Hasmonaean monarchy that had ruled 

Judaea for 70 years was split by a vicious fight for the throne between two princely brothers, 

Hyrcanus II and Aristobulus II. The kingdom was in turn caught in a larger geopolitical struggle 

between the Roman legions to the north and west, and the Parthians, historic enemies of Rome, to the 

east. Herod's father, the chief adviser to Hyrcanus and a gifted general, threw in his lot with the Romans, 

who banished Aristobulus and made Hyrcanus king of Judaea.  

4 
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From boyhood, Herod saw the benefits of entente with the Roman overlords—a stance that has long 

been judged a betrayal of the Jewish people—and it was the Romans who would eventually make 

Herod king. Throughout his career he strove to reconcile their demands with those of his Jewish 

subjects, who jealously guarded their political and religious independence. Maintaining this delicate 

balance was all the more difficult because of Herod's background; his mother was an ethnic Arab, and 

his father was an Edomite, and though Herod was raised as a Jew, he lacked the social status of the 

powerful old families in Jerusalem who were eligible to serve as high priest, as the Hasmonaean kings 

had traditionally done. Many of his subjects considered Herod an outsider—a "half Jew," [C.f. N.T. 

Wright, 113] as his early biographer, the Jewish soldier and aristocrat Flavius Josephus later 

wrote—and continued to fight for a Hasmonaean theocracy. In 43 B.C., Herod's father was poisoned by 

a Hasmonaean agent. Three years later, when the Parthians suddenly invaded Judaea, a rival 

Hasmonaean faction allied themselves with the invaders, deposed and mutilated Hyrcanus, and turned 

on Herod. 

In this moment of crisis, Herod looked to the Romans for help. He fled Jerusalem with his family under 

cover of darkness, and after defeating the Parthians and their Jewish allies in a desperate battle at the site 

where he would later build Herodium, he traveled on to Rome, where the senate, remembering his 

unswerving loyalty, named him King of Judaea. He walked out of the senate building arm in arm 

with the two most powerful men in the Roman world: Mark Antony, the soldier and orator who ruled the 

Roman east, and Octavian, the young patrician who ruled the west, and who, nine years later, would 

defeat Antony and assume command of the entire empire, subsequently taking the title "Augustus." 

Then, in an act that symbolized the many accommodations he would have to make to keep his slippery 

grip on power, Herod led the procession up the Capitoline Hill to the Temple of Jove, Rome's most 

sacred shrine, and there the King of Judaea offered sacrifice to the gods of pagan Rome.  

 

The Hasmonaeans were not his only concern. From 42 to 31 B.C., while Mark Antony ruled the Roman 

east, Herod remained his staunch friend and ally, despite the ambitions of Antony's beautiful Egyptian 

queen, Cleopatra, who persuaded her love-struck husband to carve out choice portions of Herod's 

kingdom for her, and even tried to seduce Herod. (He declined her advances.) In 31 B.C., the political 

landscape was transformed by the Battle of Actium, during which Octavian crushed the combined 

armies of Antony and Cleopatra and became the first emperor of Rome. Herod, knowing that Octavian 

would take a dim view of his long-standing friendship with Antony, rushed to the island of Rhodes to 

meet the emperor and presented himself without his crown, but with all of his kingly dignity. Instead of 

downplaying his devotion to Antony, he underscored it and promised to serve his new master, Octavian, 

with the same loyalty in the future. Octavian was so impressed by Herod's frankness and poise that he 

Now Herod had his kingdom, but he still had to conquer it, which took three years of hard fighting. 

Finally, in 37 B.C., he captured Jerusalem, and Judaea was his—at least politically. To bolster his 

social and religious authority, he divorced his first wife, Doris, and married Mariamne, a 

Hasmonaean princess. But the Hasmonaean threat remained. Two years later, at Passover, 

Mariamne's teenage brother, the high priest in the Second Temple, received a warm ovation from the 

crowds of worshippers; Herod, fearing that the young man might one day usurp his throne, had him 

drowned in a swimming pool in his palace in Jericho.  
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confirmed him as King of Judaea, and later added other territories to his realm, saying that Herod's 

megalopsychia—his greatness of spirit—was too large to fit a small kingdom like Judaea. 

In the two decades of economic prosperity and relative peace that followed, Herod made his court a 

hotbed of Hellenistic and Roman culture, gathering around him some of the leading scholars, poets, 

sculptors, painters, and architects of the east and west. He gave with kingly generosity, to his own 

subjects in times of famine and natural disaster, and far beyond the boundaries of his kingdom, in 

Greece and Asia Minor. (The citizens of Olympia were so grateful for his lavish donations that they 

elected him agonothete, or president, of the Olympic Games.) And he undertook building projects of 

remarkable scope, ambition, and creativity. Since the north coast of Judaea lacked a natural deepwater 

harbor, he built one from scratch at Caesarea, using an innovative building technique to make an 

enormous breakwater from massive blocks of hydraulic concrete. Herod's Northern Palace at Masada 

cascades breathtakingly down a cliff face on three narrow terraces, creating an airy and luminous 

residence that was also a virtually impregnable fortress. In rebuilding the Second Temple, Herod 

used gargantuan foundation stones, some over 40 feet long and weighing 600 tons. What remains 

of this stonework, the Western Wall, is Judaism's most sacred place. Upon it rests Islam's third 

holiest site, the Dome of the Rock. 

The outward grandeur and prosperity of Herod's reign concealed the increasing turbulence of his private 

life. Like many Hellenistic rulers of his time, he had a large and fractious family—ten wives and more 

than a dozen children—whose frequent conspiracies brought out Herod's cruelty and paranoia. In 29 

B.C., in a blaze of jealousy deftly stoked by his sister Salome, he executed his wife Mariamne, though 

he still loved her deeply, and lived for months afterward in blackest depression, calling her name as if to 

summon her back from the dead. In his later years he dispatched three of his sons for alleged 

conspiracies to overthrow him, and redrew his will six times. During his last illness he devised a scheme 

to plunge the entire kingdom into mourning when he died, ordering his army to imprison a crowd of 

leading Judaean citizens in the hippodrome in Jericho, and to massacre them when his death was 

announced. (Fortunately for these well-heeled Judaeans, his command was not carried out.) 

Herod's final illness, like the rest of his career, was larger than life—at least according to Josephus, who 

lists its symptoms with ill-concealed glee: internal pains and burning sensations, swelling of the feet, 

convulsions, a ravenous appetite, an ulcerated colon, putrefied and worm-eaten genitals, and very, very 

bad breath. Generations of scholars have exercised their imaginations trying to identify Herod's 

condition, producing diagnoses that include syphilis, diabetes leading to cirrhosis of the liver, and 

chronic kidney disease complicated by Fournier's gangrene. Yet in the final analysis, Herod's most 

serious disorder may have been a hostile biographer. In fact, the symptoms Josephus mentions were part 

of a stock repertoire of rank and randy ailments, widely considered signs of God's wrath, that had 

already been used for centuries by Greek and Roman historians to drop the curtain on evil rulers. 

Yet Josephus's account of Herod's funeral procession suggests the respect, even the reverence, that his 

subjects still felt for him. In Jericho, where Herod died in 4 B.C., his body was placed on a golden bier 

studded with gemstones and draped in royal purple, with a scepter in his right hand and a gold crown on 

his head. His numerous family ranged themselves around the bier, together with his army dressed in full 

battle array and 500 servants and freed slaves carrying spices. Together they escorted Herod 25 long, hot 

miles southwest, to a cone-shaped hill at the edge of the desert that gleamed with white stonework. Here 

they laid him to rest. 

The condition of the sarcophagi fragments confirm that Herod remained vilified even in death: 

Hammer marks reveal that the sarcophagi were intentionally destroyed. The one made of pink 
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limestone received particularly savage treatment, and was broken into hundreds of pieces. This damage 

apparently occurred about 70 years after Herod's death, when Jewish fighters occupied Herodium during 

two brief, ill-fated rebellions, called the First and Second Jewish Revolts, against the besieging Romans. 

"They viewed Herod as a Roman collaborator, a traitor to the faith and political independence of the 

Jews," Netzer told me. "They weren't just looting. This was revenge." 

"I'm sure there were times when Herod put his head in his hands and said, 'What an idiot I was, to say I'd 

be buried here!' " Netzer said. "But he was a hardheaded organizer, with his feet firmly planted on the 

ground. He made Herodium a beautiful place, but also an immaculately organized community—a city 

that worked." 

Herod's vision didn't long survive him. After his death, Judaea's prosperity declined. His descendants 

frittered away the enormous fortune he had left them and squandered the religious and political harmony 

that he had so carefully fostered. After ten years of ineffectual rule by Herod's son, the impatient 

Romans assigned a procurator to govern Judaea directly (in the early 30s A.D., the office was held 

by Pontius Pilate). To many Jews, the Romans now seemed oppressors and infidels. In the First 

Jewish Revolt, in the late 60s A.D., the rebels held out tenaciously against the Roman legions at 

both of Herod's hilltop fortresses, Herodium and Masada. At Herodium they vandalized Herod's 

tomb and reshaped the hilltop: changing his triclinium, a lavish dining room, into a synagogue, and 

digging two Jewish ritual baths, or mikvahs, into the courtyard. The fighters there eventually 

surrendered. But at Masada they fought to the end; when defeat seemed inevitable, they reportedly 

committed suicide rather than become Roman prisoners and slaves. During the Second Jewish Revolt, in 

the 130s, the two fortresses again became rebel strongholds. At Herodium, they dug a system of tunnels 

into the hill, which they used to launch surprise attacks on the Romans, and which can still be visited 

today. 

© 2013 National Geographic Society. All rights reserved. 
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Life of Jesus - First Century Context of Palestine 

(Israel) 

http://www.jesuscentral.com/ji/historical-jesus/jesus-firstcenturycontext.php 

 

Political Setting 

For thousands of years, the Jewish people were primarily subject to foreign rule (Egyptian, Syrian, 

Babylonian, Persian, Greek, Roman, etc.), with only brief periods of independence. In the first century, 

Romans ruled the Mediterranean area known as Palestine (modern day Israel), where Jesus was 

born and lived his life. In the hierarchy of power, the Jewish self-government reported to the 

authority of the local Roman government (King Herod), which reported to Rome (Emperor 

Caesar). 

• The Roman government practiced syncretism, accepting that all religious beliefs, philosophical 

teachings, and government systems are ultimately compatible, or a reflection of, a larger system 

– the Roman system. They practiced one of the first “one country, two systems” policies – 

pronouncing that all people had religious freedom, political freedom, and freedom of thought, yet 

maintaining strict control.  

• The Jews held much distrust and often hatred for the Roman Empire – they were unwilling 

subjects. At the time of Jesus’ birth, the local Roman ruler, King Herod had initiated a massacre 

of all Jewish baby boys born at the time. Herod was also responsible for placing forbidden idols 

within the Jewish temple. Such actions added more reasons for Jewish resentment of the foreign 

Roman government. 

• The Jews understood the world to be divided into two types of people: Jewish and Gentile (non-

Jew). The Jews worked hard to disassociate themselves from the Gentiles. 

• The Jewish people accepted their freedom in both their governing system, and in maintaining 

their own traditions, yet the Roman government required that everything be ultimately subject to 

Roman authority. For example, Jewish citizens were under the authority of the Jewish court 

system (the Sanhedrin), yet all rulings for the death penalty were sent to the Roman government.  

 

Economic Setting 

The economy of first century Israel was supported by three key segments: agriculture of olives, figs, 

grains, dates, and vineyards; trade fostered by Israel’s key location on the Mediterranean Sea; and large 

government building projects sponsored by King Herod. 

• The Jewish religious and governing system was divided between two parties: the Pharisees – 

the ‘people’s party’, taught the law and traditions of Israel’s patriarchs, and were strictly 

conforming to Jewish law; and the Sadducees – the wealthy and conservative leaders who 

rejected the traditions in favor of political and religious cooperation with the Romans.  
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• King Herod employed many laborers by commissioning many public works (e.g. building temple 

in Jerusalem, palaces, ports, fortresses, stadiums, ornate stone carvings, etc.)  

• There was a very large disparity between rich and poor. 

• The upper class was made up of the temple priests and priestly aristocracy (including the 

Sadducees – a Jewish sect) 

• The middle class was comprised of traders and merchants, artisans (stonecutters, masons, 

sculptors) and craftsman (metal, wood, cloth dye). The Pharisees (another Jewish sect), sages, 

scribes, and teachers were also a part of the middle class. 

• The lower class was made of laborers (weavers, stone carriers, slaves (non-Jewish person taken 

into slavery because of debt), and the unemployable (lepers, blind, insane, crippled, etc.) 

 

• Jews were also required to give sacrifices to the temple – sometimes in the form of money, and 

usually by purchasing sacrificial animals to offer to the priests. 

• Traveling teachers made their living by traveling from town to town and accepting gifts from 

those who came to hear them.  

• During the first century, the temple courtyards had often become a marketplace – local 

merchants would sell sacrificial animals at excessive cost in order to turn a profit from the 

tourists or religious seekers that would come to the temple. 

 

• The Roman government required heavy taxation of its people. Tax collectors were local 

employees considered to be outcasts and traitors. 
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Masada: Desert Fortress 

Overlooking the Dead Sea 

 

Masada (Hebrew for fortress), is situated atop an isolated rock cliff at the western end of the Judean 

Desert, overlooking the Dead Sea. It is a place of gaunt and majestic beauty.  

On the east the rock falls in a sheer drop of about 450 meters to the Dead Sea (the lowest point on earth, 

some 400 m. below sea level) and in the west it stands about 100 meters above the surrounding terrain. 

The natural approaches to the cliff top are very difficult.  

The only written source about Masada is Josephus Flavius’ The Jewish War. Born Joseph ben Matityahu 

of a priestly family, he was a young leader at the outbreak of the Great Jewish Rebellion against Rome 

(66 CE) when he was appointed governor of Galilee. He managed to survive the suicide pact of the last 

defenders of Jodfat and surrendered to Vespasian (who shortly thereafter was proclaimed emperor) – 

events he described in detail. Calling himself Josephus Flavius, he became a Roman citizen and a 

successful historian. Moral judgment aside, his accounts have been proved largely accurate.  

According to Josephus Flavius, Herod the Great built the fortress of Masada between 37 and 31 

BCE. Herod, an Idumean, had been made King of Judea by his Roman overlords and was hated 

by his Jewish subjects. Herod, the master builder, “furnished this fortress as a refuge for himself.” It 

included a casemate wall around the plateau, storehouses, large cisterns ingeniously filled with 

rainwater, barracks, palaces and an armory.  

Some 75 years after Herod’s death, at the beginning of the Revolt of the Jews against the Romans in 66 

CE, a group of Jewish rebels overcame the Roman garrison of Masada. After the fall of Jerusalem and 

the destruction of the Temple (70 CE) they were joined by zealots and their families who had fled from 

Jerusalem. With Masada as their base, they raided and harassed the Romans for two years. Then, in     

73 CE, the Roman governor Flavius Silva marched against Masada with the Tenth Legion, auxiliary 
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units and thousands of Jewish prisoners-of-war. The Romans established camps at the base of Masada, 

laid siege to it and built a circumvallation wall. They then constructed a rampart of thousands of tons of 

stones and beaten earth against the western approaches of the fortress and, in the spring of the year 74 

CE, moved a battering ram up the ramp and breached the wall of the fortress.  

Josephus Flavius dramatically recounts the story told him by two surviving women. The defenders – 

almost one thousand men, women and children – led by Eleazar ben Ya’ir, decided to burn the fortress 

and end their own lives, rather than be taken alive. “And so met (the Romans) with the multitude of the 

slain, but could take no pleasure in the fact, though it were done to their enemies. Nor could they do 

other than wonder at the courage of their resolution, and at the immovable contempt of death which so 

great a number of them had shown, when they went through with such an action as that was.”  

The Zealots cast lots to choose 10 men to kill the remainder. They then chose among themselves the one 

man who would kill the survivors. That last Jew then killed himself. 

The heroic story of Masada and its dramatic end attracted many explorers to the Judean desert in 

attempts to locate the remains of the fortress. The site was identified in 1842, but intensive excavations 

took place only in 1963-65, with the help of hundreds of enthusiastic volunteers from Israel and from 

many foreign countries, eager to participate in this exciting archeological venture. To them and to 

Israelis, Masada symbolizes the determination of the Jewish people to be free in its own land.  
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David’s Reign – “Already – Not Yet” 
Prepared by Patrick J. Griffiths 

 

1 Sam. 16:1 ¶ Now the LORD said to Samuel, "How long will you grieve over Saul, since I have 

rejected him from being king over Israel? Fill your horn with oil and go; I will send you to Jesse the 

Bethlehemite, for I have selected a king for Myself among his sons." 12 So he sent and brought him in. 

Now he was ruddy, with beautiful eyes and a handsome appearance. And the LORD said, "Arise, anoint 

him; for this is he." 13 Then Samuel took the horn of oil and anointed him in the midst of his 

brothers; and the Spirit of the LORD came mightily upon David from that day forward. And 

Samuel arose and went to Ramah. 14 ¶ Now the Spirit of the LORD departed from Saul, and an 

evil spirit from the LORD terrorized him. 

 

2 Sam. 2:4 Then the men of Judah came and there anointed David king over the house of Judah. 

And they told David, saying, "It was the men of Jabesh-gilead who buried Saul." 

 

2 Sam. 5:3 So all the elders of Israel came to the king at Hebron, and King David made a covenant with 

them before the LORD at Hebron; then they anointed David king over Israel. 4 David was thirty 

years old when he became king, and he reigned forty years.  5 At Hebron he reigned over Judah seven 

years and six months, and in Jerusalem he reigned thirty-three years over all Israel and Judah. 

 

 

 

[@1010 – 970] 

 

1019 - David anointed 

 15 year gap 

1004 - David installed as king over Judah 

 7 year gap 

997 - David installed as king over Israel  

 

2 Sam. 5:17 ¶ When the Philistines heard that they had anointed David king over Israel, all the 

Philistines went up to seek out David; and when David heard of it, he went down to the stronghold. 

 

David was thirty years old: This is a good measuring point for David's life. Samuel anointed David 

when he was about 15, and he did not take the throne until 30. David spent at least 15 years in 

preparation for the throne of Israel.  Notice the progression and gaps between installments. 
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1 Chron. 11:3 So all the elders of Israel came to the king at Hebron, and David made a covenant with 

them in Hebron before the LORD; and they anointed David king over Israel, according to the word of 

the LORD through Samuel. 

(NAS95) 

 

Then all the tribes of Israel came to David: Prior to this, only one of the tribes of Israel recognized 

David as king. The other tribes recognized the pretend king Ishbosheth, a son of Saul. Ishbosheth was 

murdered it is recorded in 2 Samuel 4 - so now the tribes turn to David. 

  

And they anointed David king over Israel: 1 Chronicles 12:23-40 describes the great assembly that 

gathered in Hebron to recognize David as king over all Israel. Chronicles describes the impressive army 

that came to Hebron, and numbers the ranks at over 340,000 men. It then describes the scene: All these 

men of war, who could keep ranks, came to Hebron with a loyal heart, to make David king over all 

Israel; and all the rest of Israel were of one mind to make David king. And they were there with David 

three days, eating and drinking, for their brethren had prepared for them . . . for there was joy in Israel. 

(1 Chronicles 12:38-40) 

   

In Hebron he reigned . . . in Jerusalem he reigned: All told, David reigned 40 years. 

 

David, as shadow, is appointed King before he is installed as king.  This speaks to the gap between 

the anointing of Jesus as King and the installing of Jesus as King. 
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Matthew's Genealogy of Jesus 
http://www.lifeofchrist.com/life/genealogy/matthew.asp 

 

Matthew’s genealogy 
Matthew 1:1–17 begins the Gospel, “A record of the origin of Jesus Christ, the son of David, 
the son of Abraham: Abraham begot Isaac…” and continues on until “…and Jacob begot 
Joseph, the husband of Mary, of whom was born Jesus, who is called Christ. Thus there were 
fourteen generations in all from Abraham to David, fourteen from David to the exile to 
Babylon, and fourteen from the exile to the Christ.” 
 
Matthew emphasizes, right from the beginning, Jesus’ title Christ—the Greek rendering of the 
Hebrew title Messiah—meaning anointed, in the sense of an anointed king. Jesus is presented 
first and foremost as the long-awaited Messiah, who was expected to be a descendant and heir 
of King David, so the genealogy serves the essential purpose of demonstrating this line of 
descent. Thus, Matthew begins by calling Jesus son of David, indicating his royal origin, and 
also son of Abraham, indicating that he was a Jew; both are stock phrases, in which son means 
descendant, calling to mind the promises God made to David and to Abraham.  
 
Matthew’s introductory title (βίβλος γενέσεως, book of generations) has been interpreted various 
ways, but most likely is simply a title for the genealogy that follows, echoing the Septuagint 
use of the same phrase for toledot. http://en.wikipedia.org/wiki/Genealogy_of_Jesus   
 

•  

 

Matthew wrote to the Jews to present Jesus as King of the Jews. The account is in Matthew 1:1-17.  It 

begins by showing Jesus was a legal heir to the throne of David, by virtue of his lineage. This fact is 

immediately set forth in verse one, which states Jesus was the "son of David, the son of Abraham." His 

kinship to David the King of Israel is mentioned before that of Abraham, the father of Israel. Matthew's 

genealogy traces the ancestors of Joseph, the legal father of Jesus.  

 

•  

 

Structure of Genealogy  
 

Matthew's structure descends from father to son, beginning with Abraham. Additionally, he divides the 

genealogy into three groups of fourteen generations, separated by important historic points (Matthew 

1:17).  

 

Three Divisions  
 

The three divisions of Matthew's genealogy are:  

 

1. Abraham to the reign of King David (Matthew 1:2-6). 

2. David's kingdom to the Babylonian captivity (Matthew 1:6-11). 

3. Release from Babylonian captivity to Christ (Matthew 1:12-16). 
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Names in Matthew's Account  
 
The names in each division appear below.  
 

Abraham to David David to Captivity Release to Christ 

Abraham David Jeconiah 

Isaac Solomon Shealtiel 

Jacob Rehoboam Zerubbabel 

Judah Abijah Abiud 

Perez Asa Eliakim 

Hezron Jehoshaphat Azor 

Ram Joram Zadok 

Amminadab Uzziah Achim 

Nashon Jotham Eliud 

Salmon Ahaz Eleazar 

Boaz Hezekiah Matthan 

Obed Manasseh Jacob 

Jesse Amon Joseph 

David Josiah Jesus Christ 

 
An Abridged Genealogy 
 
Matthew abridged the genealogy by omitting some names that appear in earlier records. Some 
speculate that the abridged arrangement was intended to aid in memorization. Genealogical 
abridgement has biblical precedent, as was discussed earlier.  
  

•  
 

The genealogies, or in Hebrew the toledoth, in Old Testament Scripture serve as the unbroken 

physical link to the New Covenant in Jesus of Nazareth.  They provide proof that the promise of 

mankind's future salvation made in Genesis 3:15 through the "seed of the woman" is fulfilled in 

Jesus of Nazareth.  Among all the genealogies in the Old Testament and the two found in the New 

Testament in the Gospels of Matthew and Luke, Matthew's toledoth is unique.  St. Matthew manipulates 

his list of the ancestors of Jesus of Nazareth to produce significant numbers of names and generations 

with his list. 

http://www.agapebiblestudy.com/documents/Matthew%27s%20Genealogy%20of%20Jesus%20of%20N

azareth.htm  

 

•  

 

Matthew's genealogy is condensed and divided into three groups of 14, representing a movement 

through three time periods. The first group lists the patriarchs, the second names the kings, and the 

third contains private citizens. The intent was not to give a strict record, but rather, present the historical 

progression. It begins by highlighting the family origin, then the rise to power through the Davidic 

throne, and eventually the decline from royalty to the humble birth of the promised Messiah. 

http://christianity.about.com/od/biblefactsandlists/a/jesusgenealogy.htm  
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•  

 

If we are to think like the first-century hearers, we must recognize that the importance of the 
number fourteen is that it is a multiple of (that ever-so-important number) seven. Matthew is 
implying that the entire flow of God's history of creating a people for himself shows that Jesus 
the Christ is our Sabbath rest. 

 
Forty-two, not Fourteen 
Three sets of fourteen is six sets of seven. The operative number here is not really fourteen but 
forty-two. And no, forty-two is not the answer to life, the universe, and everything; actually it 
is the precursor to the one who is the meaning of everything. Jesus Christ is the seventh 
week of history; he is the completion and the culmination; he inaugurates the last days. 
 
In the Lord Jesus, God's redemptive work comes to a rest. This does not mean that God 
becomes inert, but that that the finality and totality are invested in him, and history never 
moves beyond him, as he lives on in his indestructible life, ruling from on high. 
http://hermeneutics.stackexchange.com/questions/927/what-is-the-significance-of-14-generations-in-

matthews-account-of-jesuss-gen  
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Redefining the Virgin Birth:  

Mormonism on the Natural Conception of Jesus 
Compiled by Bill McKeever and Aaron Shafovaloff 

 

You might think that the Mormon people celebrate Christmas like a good Christian 

denomination would. But a doctrinal issue broods over the Mormon people, a historic issue that 

prevents many Mormons from appreciating the Christian meaning of Christmas. Indeed, it is an 

issue that prevents many Mormons from having a saving relationship with the real Jesus Christ. 

Just who is that Jesus in the manger? How was he conceived? And what kind of salvation does 

he freely offer to those who want eternal life and the forgiveness of sins? 

 

One of the fundamental tenets of Christianity is that Christ was born of a virgin. The Bible 

teaches that though she had not yet had physical intercourse with a man, Mary miraculously 

conceived and bore a son. Mormons insist that they believe in the "virgin birth", yet many of 

them have described it in a way far removed from what Christians have believed for two 

millennia. While individual Mormons are divided over this issue, to this day the Mormon 

Church has no unequivocal official position on whether the immortal Heavenly Father had 

sexual intercourse with his mortal spirit-daughter Mary to conceive Jesus. 

 

Mormon apostle Bruce McConkie, in perhaps the most explicit denial of the virgin birth, wrote, 

 

You might ask, "How can Mormons who believe this say that Christ was born of a virgin?" This 

is done by changing the definition of the word "virgin". The virgin Mary did not have sexual 

relations with a mortal man, they say, but instead was impregnated by an immortal man. Bruce 

McConkie wrote, 

 

When one considers that Mormonism teaches that every human born on earth is a literal spirit 

child of God, the concept that Jesus was conceived in a natural manner becomes even more 

blasphemous. Why? Because it means the Jesus of Mormonism was conceived in an incestuous 

union between Heavenly Father and his spirit-daughter Mary. 

"Christ was begotten by an immortal Father in the same way that mortal men are begotten by 

mortal fathers." (Mormon Doctrine, 1966, p. 547)  

"Our Lord is the only mortal person ever born to a virgin, because he is the only person who 

ever had an immortal Father." (Mormon Doctrine, 2nd ed., p. 822) 
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James D. Tabor 

Author, 'Paul and Jesus: How the Apostle Transformed Christianity' 

Did Paul Invent the Virgin Birth? 
http://www.huffingtonpost.com/james-d-tabor/did-paul-invent-the-virgin-birth_b_2355278.html 

Posted: 12/23/2012 8:18 am  

 

Christians regularly affirm that Jesus was "conceived by the Holy Spirit, born of the Virgin Mary." This 

faith is embedded as a cornerstone of all the major Christian creeds and is central to the 

Christmas story, read and re-told countless times at this season in both word and song. Surprisingly, 

the gospel of Mark has no account of the birth of Jesus. It opens with Jesus as an adult, traveling from 

Nazareth down to the Jordan River to be baptized by John. Since Mark is our earliest gospel the question 

arises--what is the origin of the idea of Jesus' virgin birth? When and where did it originate? 

In contrast to Mark both Matthew and Luke give us different versions of the "Christmas story," but they 

both agree on the source of Mary's pregnancy. In Matthew's account Joseph had a dream shortly after 

finding out about the pregnancy. In this dream an angel told him that her pregnancy was "by a holy 

spirit" and that he was to go ahead with the marriage regardless. He was to name her child Jesus. By 

marrying a pregnant woman who carried a child that was not his, and legally naming that child, he was 

in effect "adopting" Jesus as his legal son. The phrase "by a holy spirit" implies that the pregnancy 

came from the agency of God's spirit but falls short of saying, outright, that God was the father of 

Jesus in the sense that, say, Zeus was said to be the father of Hercules by his seduction of his 

mother, Alkmene. In that sense the account is different from those miraculous birth stories so 

common in Greco-Roman mythology. 

 

Nonetheless, scholars who question the literal truth of Matthew and Luke's birth stories have suggested 

that they are a way of affirming the divine nature of Jesus as "Son of God" by giving him an 

extraordinary supernatural birth. [C.f. Genesis 6:1ff “Where did the idea come 

from?”] This idea of humans being fathered by gods is quite common in Greco-Roman culture. There 

was a whole host of heroes who were said to be the product of a union between their mother and a god--

Plato, Empedocles, Hercules, Pythagoras, Alexander the Great and even Caesar Augustus. In text after 

text we find the idea of the divine man (theios aner) whose supernatural birth, ability to perform 

miracles, and extraordinary death separate him from the ordinary world of mortals. These heroes are not 

"eternal" gods, like Zeus or Jupiter. They are mortal human beings who have been exalted to a heavenly 

state of immortal life. In the time of Jesus their temples and shrines filled every city and province of the 

Roman Empire. It is easy to imagine that early Christians who believed Jesus was every bit as exalted 

and heavenly as any of the Greek and Roman heroes and gods would appropriate this way of relating the 

story of his birth. It was a way of affirming that Jesus was both human and divine. Modern interpreters 

who view the stories in this way usually maintain that Joseph was likely the father and that these 

supernatural accounts were invented later by Jesus' followers to honor Jesus and to promote his exalted 

status in a manner common to that culture. 

 

These legendary stories from Greco-Roman culture may well have contributed to accounts of Jesus' 

miraculous birth in Matthew and Luke but I would suggest an alternative. I am convinced that the idea 

of Jesus' birth from a virgin--without a human father--implicitly goes back to the apostle Paul. Paul's 

letters date several decades before our New Testament gospels and it is Paul's understanding of Jesus as 

the pre-existent, divine, Son of God, that lays the conceptual groundwork for our Christmas stories. 

Paul never explicitly refers to Jesus' virgin birth nor does he ever name either Mary or Joseph. What he 

does affirm is that Jesus pre-existed before his human birth and subsequently gave up his divine glory 
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through his birth as a human being. He writes that Jesus "though existing in the form of God" emptied 

himself and took on human form, "being made in the likeness of humankind" (Philippians 2:6-7). He 

says further "though he was rich, yet for your sake he became poor, so that you by his poverty might 

become rich" (2 Corinthians 8:9). He has to be referring here, metaphorically, to the "riches" of Jesus' 

pre-existence with God, since all our sources have Jesus born of a poor peasant family. Paul also writes 

"In the fullness of time God sent forth his Son, made of a woman . . ." (Galatians 4:4). The implication 

of these texts is that Jesus' mother was merely the human receptacle for bringing Jesus into the 

world. It is not a far step from these ideas about Jesus' pre-existence to the notion of Jesus as the first-

begotten Son of God--eliminating any necessity for a human father. Paul's entire message centers on a 

divine not a human Jesus--both before his birth and after his death. For Paul he is the pre-existent 

Son of God, crucified, but now raised to sit at the right hand of God. Like the Christian creeds that jump 

from Jesus' birth to his death and resurrection in single phrase, entirely skipping over his life, Paul paves 

the way for a confessional understanding of what it means to be a Christian. 

 

An alternative way of thinking about being a Christian is preserved in the gospel of Mark--our earliest 

narrative account of the career of Jesus. Mark mentions neither Jesus' birth, nor any resurrection 

appearances on Easter morning (according to our earliest manuscripts that end with chapter 16:8). When 

a would-be follower addresses Jesus as "Good Teacher," Jesus sharply rebukes him with the retort: 

"Why do you call me good, there is One who is good, God" (Mark 10:17-18). Mark emphasizes the 

suffering of Jesus on the cross, but only as a call to others to also "take up a cross" and thus give their 

lives as servants to others. In Mark Jesus defines true religion as loving God and loving ones neighbor, 

in contrast to all systems of religion. Mark sees being a Christian as a call to a certain way of life 

more than an adherence to a set of creedal statements. I am not sure how Mark would have 

celebrated Christmas but his version of the Jesus story is surely one that should not be forgotten this 

season. 
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Which Virgin Birth? 
Posted on January 3, 2013 by Vince Vitale 

 

A while back I received an email from a friend of mine, a retired Princeton University 
professor, in which he detailed some of his objections to Christianity, and in his last line—as if 
to trump all other considerations—he wrote, “Nor can I believe in a virgin birth.” No further 
argument. As if to say, it would be crazy to believe in such a thing. 
 

It did make me think, why is it so often the virgin birth that we have the hardest time 
accepting? Why not Jesus walking on water? Why not him multiplying the loaves? 
 

Maybe it’s because we’re happy for God to do what he wants with his own body, and we’re 
happy for him to give us gifts, but we get offended at the thought of a miracle that 
inconveniences us, that has a claim on our lives, that requires us to respond “I am the Lord’s 
servant,” as Mary did (Luke 1:38). 

 
We find one virgin birth in Chapter 1 of Luke’s Gospel: 
 

“How will this be,” Mary asked the angel, “since I am a virgin?” The angel answered, “The 
Holy Spirit will come on you, and the power of the Most High will overshadow you. So the 
holy one to be born will be called the Son of God” (Luke 1:38). 
 

Admittedly, this is out of the realm of the ordinary. But what exactly is the alternative? 
 

My colleague John Lennox recently debated another Princeton professor—Peter Singer—who 
is one of the world’s most influential atheists. John challenged him to answer this question: 
why are we here? And here’s how Peter responded: 

 

And I remember thinking, How does us somehow getting self-replicating molecules in the primeval 
soup not count as a mysterious explanation? That sounds a lot like a virgin birth to me. 

I thought to write back to my friend with reasons why perhaps he could believe in a virgin 
birth. But then I realized, he already does. In fact, every person is committed to a virgin 
birth, whether they realize it or not. 

“We can assume that somehow in the primeval soup we got collections of molecules that 
became self-replicating; and I don’t think we need any miraculous or mysterious 
[explanation].”(1) 

Or take the brilliant Cambridge physicist Stephen Hawking’s latest attempt to propose an 
atheistic explanation for our universe: “. . . the universe can and will create itself from 
nothing. Spontaneous creation is the reason there is something rather than nothing, why the 
universe exists, why we exist.”(2) 
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Is that any less miraculous of a birth than the account from Luke Chapter 1? 
 
We live in a miraculous world. Regardless of whether you are a theist, an atheist, or an 
agnostic, there’s no getting around that fact. It’s not a matter of whether we believe in a 
virgin birth, it’s just a matter of which virgin birth we choose to accept. 
 
We can believe in the virgin birth of an atheistic universe that is indifferent to us—a universe 
where “there is, at bottom, no design, no purpose, no evil and no good, nothing but blind 
pitiless indifference.”(3) Or we can believe in the virgin birth of a God who loves us so deeply 
that he came to be born among us and to live beside us, to call us “family” (Hebrews 2:11) and 
“friends” (John 15:15), and to give himself the name “God with us” (Matthew 1:23; Isaiah 7:14). 
 
There is a depth of relationship that is only possible between people who have been through 
the worst together— those who have been there in each other’s suffering, those who have 
fought through disaster side by side, those who have sat beside one another in devastation 
with nothing left to say other than “I know exactly what you’ve been through, and I still love 
you and I still believe in you.” Because of Jesus, that depth of relationship is possible with 
God. That is what we celebrate at Christmas. 
 
Growing up near New York City, one of my most vivid memories of Christmas is of homeless 
people begging on the street corners. And I would give some change if I had some. Imagine 
someone who offers to trade his home for a cold street corner, who instead of giving a few 
coins sat down on the street corner himself and handed over the key to his home. 
 
At Christmas, Jesus literally comes and lives in our home—with all of its suffering, sin, and 
shame—and he shows us the home it will be, the home he is preparing—an eternal home 
where “[God] will wipe every tear from [our] eyes,” where there will be “no more death or 
mourning or crying or pain” (Revelation 21:4). 
 
The way we accept this gift is with simple words: I’m sorry. Thank you. 
 
I’m sorry for the times I’ve hid from you. I’m sorry for the times I’ve run from you. I’m 
thankful that you didn’t give up on me, but were willing to make even the greatest sacrifice in 
order to be with me. I want to be with you too, wherever that leads, not only this Christmas 
but always. 
 
Vince Vitale is a member of the speaking team with Ravi Zacharias International Ministries in Oxford, 
England. 
  
(1) “Is There a God,” Melbourne, Australia. 21 July 2011. 
(2) Stephen Hawking, The Grand Design (New York: Bantam, 2010), 180. 
(3) Richard Dawkins, A River Out of Eden (New York: Perseus, 1995), 133. 
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A virgin by any other name . . . 
http://theresurgence.com/2012/12/13/why-a-virgin-birth  

 

You don’t need to be a Bible reader to know that the prophet Isaiah prophesied that a time would come 

when a virgin would conceive and bear a son. The passage has been included on countless Christmas 

cards, and so many non-believers of many stripes manage to get a dose of this doctrine just by opening 

their mail: “Behold, the virgin shall conceive and bear a son, and shall call his name Immanuel” (Isa. 

7:14). 

 

If Jesus had been born into the human race naturally, he would have been an object of wrath also. 

So this means that centuries before there was any Christian agenda around to influence the story, the 

expectation among the Greek-speaking Jews (at a minimum) was that a virgin would conceive and bear 

a son. This is certainly how Matthew takes Isaiah’s words (Matt. 1:23). And Luke records the fact that 

Mary was a virgin as well (Luke 1:27), and Mary herself objects to the angel’s promise to her on the 

basis of it (Luke 1:34). So we know that the Bible teaches this doctrine. But why does it matter? 

Theological liberals like to point out that the word rendered as virgin here is the Hebrew word almah, 

which can mean “virgin,” but it can also be legitimately rendered as “young woman.” So then, the 

thinking goes, “You conservatives ought to think about this a bit harder, and join the rest of us in the 

21st century as soon as you are able.” But centuries before Christ, when the Hebrew Old Testament 

was translated into Greek by Jewish rabbis (70 of them, according to tradition), the Greek word they 

chose to render this word almah was parthenos—and parthenos means virgin, as in a literal virgin. 

The famous Parthenon was a temple built in Athens to the virgin goddess Athena. With the use of this 

word, there is no wiggle room whatsoever. 
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